Newsletter February 2014

In this newsletter we shall briefly discuss ChaistiMarriage utilizing edited excerpts taken from
Comprehensively Reformed Christianity Book I, Chapter 16.1. Marriage is the oldest m&itbn known to
man having its origin in creation itself (cf. G&2). It constitutes the deepest human relationishgwn to
mankind, and it is fundamental to the maintenarfcang successful human society. Inasmuch as marriag
predates Christianity, it is an institution thatuisiversal to all of mankind and not just a priggegranted
specifically to Christians. However, Christianityesls great light upon it, and it greatly restoheshiessings
for mankind that God originally intended for magesbefore the fall of Adam and Eve.

When God created Adam to have dominion over ththeble saw that it was not good that man
should live alone (cf. Ge.2:18). Although God hagydated the earth with various animals, not ona@m
was found to be suitable to meet Adam’s need tar physical companionship (cf. Ge.2:19,20). Godtyydai
conversed with Adam in the garden, providing hitellactual fellowship on a spiritual plane, but Adalso
needed a being with whom he could confide intinyadel a human level and with whom he could fullyreha
the joy and benefits of human life. This speciahfanust of necessity be a physical being very miikeh
Adam himself, but also different in a way such thigt physical companion would complement rathen tha
conflict with his own thoughts and abilities.

God caused a great sleep to come over Adam durimnghwime He formed a human consort or
spouse from one side of Adam’s own body (cf. G&,22). Therefore, Eve was not an entirely new meat
but was instead formed out of and thus a partefitkt creation.And Adam said, This is now bone of my
bones, and flesh of my flesh: she shall be callemm&h, because she was taken out of Man” (Ge.2:23).
Through that means, God had made the physicaliomship between Adam and his spouse the most
intimate human relationship possible: two indepeahdiging beings constituting one physical creati@®o
God created man in his own image, in the imageatf Geated he him; male and female created he them”
(Ge.1:27). God considered the man and his wifefles, which they had previously shared within Adam
body, and both were therefore created in God’s simitual image as salient autonomous beings —nigavi
the ability of independent thought and action. Adgmyfully received his helpmate to be at his side
throughout life, anéh that close relationship, man first experiencechan love on a similar order to that
which only the three persons within the Godheadgradiously enjoyed. We see that this originalijognof
Adam with Eve actually constituted the first magaabetween a man and a woman, and that it wasnhot o
approved and ordained by God, but that the relstipnwas created and fully defined by Him.

When God joins a man and woman in marriage, thenutakes place on three levels: spiritual,
mental and physical. Since the fall of man howethex,spiritual component has greatly dissipatednmach
as God cannot abide with sin. Therefore, in todagscalled civil marriages where God is delibeyatel
excluded, the relationship can take root only witlhie mental and physical planes. Absence of tiigusi
presence of God in a marriage greatly weakensagnmch as it becomes solely dependent upon the
established laws of unrighteous man to bind it togre Christian marriage vows, in complete confras
commonly presided over by clergy and made in tlesgmce of many god-fearing withesses before tlee fac
of God Himself — seeking his witness of their vagswell as his approval, ordination, and contiflegsing
through divine maintenance of that union throughbaetlifetimes of both spouses.

The intimate spiritual fellowship with God, whichag/lost in the fall of mankind, is restored in the
fellowship a Christian enjoys with his Son, JesusisE by means of a spiritual rebirth (cf. Newsett
November 2012). Therefore, when a man and a wohmnshare that common bond in Christ enter into
marriage, their combined faith becomes an intgoget of it. The Christian looks upon marriage asered
spiritual bond that far exceeds that of a mere atemtd physical relationship to cohabit legallyhasband
and wife. A marriage that has been effected by Saten by the believer as being far more impottant
maintain and protect than fulfilling the personakiles of either the man or his wife separatelyesponse
to that commitment, God welds the marriage togetlidr the divine love that He endowed for it in the
beginning. So much so that the husband would dmgvilo die to protect the life of his wife, eves @hrist
loved and died for the saving of his Church (cf. E25), and his wife will in turn respond to hershand’s



love by unreservedly honoring him with her loveglidation, assistance, and respectful obedience, ase
the Church should properly respond to her LordSanor (cf. Ep.5:22).

For that reason, Paul wrote that a Christian betfiewust not seek to be unequally yoked with
unbelievers (cf. 2Co. 6:14). Certainly in Christraarriage, the two that become joined togethemasnaust
be equally established in a common spiritual feathrist. Otherwise, the two so joined would ale/gyll
in different directions, and the yoke of marriagewd wear sorely on the necks of them both. Theeefa
Christian should never knowingly seek to marry ahaliever lest his or her own faith be severelietéand
the marriage becomes destined to failure. In hé$ @pistle to the Corinthians, Paul addressediiffieulty
that arose when long after the wedding betweenumlelievers has taken place one or the other of the
spouses became a believer and the other remaimsbatiever. When they found themselves uncommonly
yoked, the question arose whether or not the ngarshould be terminated for that cause. Paul arshibis
with "... If any brother hath a wife that believeth notj @me be pleased to dwell with him, let him not put
her away. And the woman which hath an husbandoitlaveth not, and if he be pleased to dwell wigh h
let her not leave him. For the unbelieving husbesndanctified by the wife, and the unbelieving wige
sanctified by the husband: else were your childreziean; but now are they holy” (1Co.7:12-14).

Therefore, we find that a Christian believer hascaase to annul a marriage or to divorce an
unbeliever under those circumstances as long asthediever chooses to peacefully remain with thethe
marriage; although the unbeliever cannot join &mily with the believer, he or she is not openly
antagonistic toward the believing spouse’s faiththat event, the marriage remains spirituallyds/aiased
upon the vows taken by the believer alone thustifang also the vows of the unbeliever in ordeatttheir
children will not be brought up as descendents bieathen relationship having no knowledge of God
through the example of their parenBut if the unbelieving depart, let him depart. Ater or a sister is not
under bondage in such cases: but God hath callemipeace. For what knowest thou, O wife, whetheut
shalt save thy husband? or how knowest thou, O wiagther thou shalt save thy wife” (1Co.7:15, T6j)e
believer consecrates the marriage through his oolwa example of godly living as a continual witsds
their unbelieving spouse, should he or she pedgeateinain, in hopes of their eventual conversiorhe
faith.

Numerous passages of Scripture beginning in Geaksgisnake it very clear that marriage is a holy
estate that can exist only between one man anavonm&n. In his epistle to the Romans, Paul stastsath
men know instinctively that God truly subsists las supreme creator, ruler, and judge of all tlzatsipires
upon the earth, but that they suppress that kngelsd that they may continue to commit wicked aatis
imagined impunity. Men have no excuse for that seggon inasmuch as God's presence and power is
obvious merely by observing his divine works ofunatall about us (cf. Ro.1:19-22). Because of their
rejection of Him, they also defy his divine lawsdasince they do so, God has given men over tpralvate
mind to engage in sexual impurity and the degradintpeir bodies one with the other (cf. Ro.1:24.2%).
Homosexuality therefore is not a chance trait ahbbut a consequence of the sin of unbelief tegpin the
defiance of God and his natural laws. The firstrrage that God created in Genesis consisted ointang
Adam, and one woman, Eve, and it fully defined mage for all time. Any attempt by mankind to falatie
a union between more than two persons (polygamyetween persons of the same sex is an abomination
that God cannot bless since it is destructive $mhin purpose in creating marriage from the begmniod
sanctioned marriage not only for intimate compasiigm but also for the begetting of children in orte
perpetuate the human race (cf. Ge. 1:28). Those emgage in homosexual unions ultimately condemn
themselves to death inasmuch as they cannot ptechidegey defy their human nature and purpose dsawel
that of their Creator. Any attempt to evade gemanat death through adoption of children only mégsi
their sin by involving innocent children in theally as they strive to perpetuate their own siotigh them.
God’s definition of marriage remains firm regardlesf man’'s attempts at circumvention. Such “civil
unions,” between those of the same sex have abbolub standing before God and are not, therefore,
marriage at all. They are but a legal contrivangetiie ungodly who attempt to justify the sin of
homosexuality, perpetuate it by example, and danapproval of degenerate mankind in order to aehie
various social and economic benefits that werended to encourage legitimate godly marriages.



Marriage is a sacred institution that has beeninedaby God, whereas divorce is an abomination
contrived by sinful man.The Pharisees also came unto [Jesus], temptingamchsaying unto him, Is it
lawful for a man to put away his wife for every sad And he answered and said unto them, Have ye not
read, that he which made them at the beginning riresse male and female, And said, For this causéaha
man leave father and mother, and shall cleavestwifié: and they twain shall be one flesh? Wheeetbey
are no more twain, but one flesh. What thereforel Gath joined together, let not man put asunder”
(Mt.19:3-6). The word “asunder” means to “sepafdiat a secular divorce only grants permissionthar
husband and wife to live apart from each otheribgalving any legal bonds established by man;nhoabe
a termination of a sacred marriage in which Godaded them to be one flesh. “They say unto [JesMBly
did Moses then command to give a writing of divaneat, and to put her away? He saith unto them, Mose
because of the hardness of your hearts sufferedoyput away your wives: but from the beginningvés
not so” (Mt.19:7,8). Jesus said that it was onlgdose of the hardness of the hearts of men thaedvos
allowed a letter of divorcement that the woman dobé “put away” (cf. Mk.10:4,5). “But from the
beginning of creation God made them male and fenkae this cause shall a man leave his father and
mother, and cleave to his wife; and they twainlgbalone flesh: so then they are no more twainoet
flesh” (Mk.10:6-8). We must ask ourselves, sinceaam and a woman are made one flesh by an act of God
in true marriage, how their one flesh can subsdtuée divided again into two by the acts of men.
Obviously, they can not.

Because Christians continue to live in an age wihaost of mankind’'s hearts are still hardened
against God and likewise toward their spouse, gigtances arise where it may become necessaryattyleg
terminate a marriage relationship to maintain peAcgons committed by either or both spouses agdire
other are grounded in egregious sin, are often ssipte to reconcile with ideal marriage at any lesad
thus form biblical grounds for legal divorce. Traadtion is never to be undertaken lightly realizthgt
divorce is always offensive to God regardless efdincumstances. Nevertheless, three conditionstitate
such a travesty of marriage as a creation of Gatlithotally fails to live up to the lofty goalbdat God
intended for it and so wrecks it from within. Itaffectively nullified in practice making any serabte of its
continuance as a genuine marriage hypocritical eryclSimply stated, the three grounds for biblaiabrce
are adultery (cf. Book Il, page 484), abandonmehtBook Il, page 485), and spousal abuse (cf. Bhok
page 486). While it is beyond the scope of thisstetter to discuss this subject in any detail hess,do
address biblical divorce in some detail along weitjually important questions concerning re-marriaiger
divorce in Book Il, page 487-488. As we have disedsmarriage and divorce thus far, we have corateatr
on the relationship as if it affected only the nzema the woman thus joined. However, the consequeice
that relationship most often brings forth offsprihgt cements the marriage relationship into atgréamily
unit (cf. Book Il, page 490) consisting of a fatremother, and any number of children. Thus, duga of
the divine law of marriage seriously affects notydhe two principals directly involved in the retnship,
but also their immediate offspring and even futgemerations to come. For that reason, reconciiago
always highly desirable over seeking divorce ift tha at all possible. Even when initial recondiiat(cf.
Book 1l, page 490) is effected between spouses$,gias can remain like a lead weight to drag a iager
down again before a state of mutual trust can bertestored through honest testing over time.

For every sin that a man or woman can commit, Galgdrovided a remedy that was purchased at
great price through the death of his Son. Sinsvibédte his law of marriage are no exception ti temedy,
totally apart from the unique stigma and necesgamnalties often attached to such sins by seculdr an
religious societies. Therefore, it is not only edisd that a person who commits such unfaithfuk g
reconciled to his or her spouse through true repeet (cf. Book Il, page 488) and genuine forgiver{ek
Book Il, page 489), he or she must first and forenhb@ reconciled to God whose divine law he orlsse
broken. Only God can forgive sin through the gracguired for us through the death of Jesus Chmishe
cross. It is to Him that we should and must turreteive a healing balm for our sins and to fullgair any
breach existing in a marriage relationship. Gadliiling and He is able to do so if we will but tutm Him by
exposing the broken and contrite heart of a treghentant sinner in need of his grace (Ps. 34:18751
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