Newsletter — March 2017

In our July 2016 Newsletter, in which we introdudbd subject of Eschatology (the doctrines of st |
days), we gave a very brief introduction to the bob the Revelation. In this newsletter we shadégant a
more detailed introduction in preparation for adgtwf the entire book in future newsletters. Thare
seventeen prophetic books in the Old Testamentwanéind short prophetic texts scattered throughbat
New Testament, but the text of the Revelation ésdhly totally prophetic book in the New Testamdiitat
fact as well as its placement at the end of holyp8ae makes it unique enough to demand our attenThis
last book of the Bible has always fascinated mahkiecause it tells about the last days of mankmearth
at the end of time. This interest has been greatlyanced today in view of the obvious moral andtipal
decline of human society leading toward a worldevitate of chaos, which we discussed in our August
through November 2016 newsletters.

Unfortunately, many delve into the book of Revelatin an attempt to discover how God will deal with
this plunge into moral chaos without exercising dilegence in studying all the prophetic referentieat
come before it in both the Old and New Testamehthe Bible. Without this background, the Revelatie
nearly indecipherable — leading many to concluge the Book of Revelation is but a jumble of unieda
visions randomly dispersed throughout the book thate no basis in reality. Still others find its nga
passages of judgment so frightening that theyastippress the Christian’s joy of salvation. Fat tteason,
the book is often ignored as being an indecipherappendage to the Bible. Admittedly there are ntaimgs
contained in the Revelation that we would rathdrawzept because of their terrifying implicatiobaf that is
no reason why a mature believer cannot accept ishating revealed about God’s future judgment éyth
seek the Holy Spirit to comfort and aid them inithenderstanding. Moreover, there is a unique logsand
promise given to those who read and faithfully kdepwords of the Revelation: “Blessed is he teateth,
and they that hear the words of this prophecy, ka®p those things which are written therein: far time is
at hand” (Re.1:3).

The English word “revelation,” from which this bodajets its name, is derived from the Greek word
apokalypsis. Our English word “apocalypse” is transliteratednir this Greek word and is commonly very
narrowly defined as a time of great destructiort Wil come about at the end of days. However, ghmary
meaning ofapokalypsis is “discovery” or “unveiling.” The Revelation dazent clearly unveils all of the
devastating events that must occur in the last dagensiderable detail; however, the primary pagof the
book of Revelation is not to direct our thoughtsvitlwl beasts and the massive destruction thattaki place in
the last days, but to reveal the glory, authostyd power of the Lord Jesus Christ to rule ovehnialcreation and
to ultimately judge an unrepentant mankind thatfbg rejected his gracious offer of salvation.

The book of Revelation was written by John the Alpo#ccording to non-biblical accounts, John litede
of old age extending the Apostolic Period to vesgnty the end of the first century (cf. Jn.21:20-d4erefore,
he would have lived through the time of the finalye and destruction of Jerusalem by the armigéiseoRoman
Empire in A.D. 70. If John or others of the Jerasalchurch resided in Jerusalem at that time,derain that
they would have fled to other regions before thg f&ll, inasmuch as the destruction of Jerusalea heen
clearly foretold by the Lord Jesus along with mstiuction for them to flee when the armies gathdics.
Lu.21:20-22). It is believed that John left Jereisalfor Ephesus following the execution of the Algostaul
around A.D. 68, whereupon John assumed the pastfiGd of the Ephesus church. He continued toiplisc
believers at Ephesus until around the year A.DwBBn Roman authorities arrested him and exiledtbitine
small island of Patmos, which is located aboutysmiles southwest of Ephesus. His exile took plhoeng the
reign of the Roman emperor Domitian who instituagokrief but very severe reign of terror againsCéltistians
during that period. It was while exiled on the mgleof Patmos, that John received the series adngsihat he
recorded in the book of Revelation.

The Revelation was fully accepted as authoriteBeaptural text by the early Church until that gute¢ion
was refuted by Dionysius, a bishop of Alexandri®(248-264). He repudiated it primarily becauseoittained
text found in Chapter 20 supporting Chiliaism, #eely doctrine regarding a future millennial age eamth,
which he strongly opposed. His objections were lehged and eventually overcome by Athanasius, e&x lat



bishop of Alexandria, in AD 373. The book of Rewela was officially included along with John’s Ges@and
his three epistles in the completed canon of Saedby a church Council of Carthage in the year. 398.

Centuries later, objections to the book's canominatrose during the Reformation Movement by Martin
Luther and other reformers on the grounds of qaeable authorship as well as its extensive Jewositent,
which could not be reconciled to reformed belied @nactice within the church of that day. As hasrbeoted
earlier, John Calvin wrote commentaries on everykbaf the New Testament with the sole exceptiothef
Revelation, which he fully neglected in all of hisluminous writings. Technical questions continadaty
about its authorship. These center upon its somewiwieldy prophetic style and an apparent infegoality
of its Greek, which deviates from that found in @ghGospel. It is also pointed out that John didinolude
his name in his Gospel, but he prominently idestifnimself as John in the Revelation document.

The Revelation document was initially written to deculated within a group of seven churches inaAsi
which were under John’s personal headship, duritigne of intense persecution. Therefore, it wasartgnt
that John authenticate this writing by statingriasne — much as did the Apostle Paul in most ifatlobf his
epistles (many consider the book of Hebrews a nexeeption). Within the document, John refers tadslf
by name (cf. Re.1:4,9; 22:8) stating that he wasxite because of his firm witness of the Gospealte\that
he specifically identified himself as having beeawcarcerated on the island of Patmos (cf. Re.1{8} t
eliminated any possibility that the document wagtem by some other man with a similar name. Tloesfit
Is nonsensical to deny the Apostle John’s authprehithe grounds that he fully identified himselthin it.
As to variation in linguistic style, skilled auttsooften alter their styles and parlance to suitsiligect matter
at hand. In addition, the text must conform todreect and linguistic abilities of its intendedti@ents, such
that they may better understand its words and pkrakhis could account for an intentional variatiorithe
Greek. Moreover, the Revelation prophecy is unispeh that John needed to stretch his human liteialig
to record a series of heavenly visions that werstrsiwange even to his own mind.

Before delving into the prophecy of this book, anast acquire a basic understanding of Old-Testament
Scripture, especially the books of Daniel and Edelilthough there are no direct references to Tddtament
text, John often refers to the prophets Isaialendiah, Ezekiel, and Daniel, as well as alludingnformation
found in the Bible books of Exodus, Deuteronomy] tire Psalms. Many of the heavenly visions haviglayh
Jewish flavor about them, although uniquely nevhiir overriding exposition of Jesus Christ. Fattreason
we must have a sound knowledge of the entire Nestaieent that precedes the Revelation. We shoutd als
equip ourselves with an understanding of the vasdordy of the Church that transpired since thislbo@s
written. Although this preparation should be coestd a valuable prerequisite to its study, we rmaoderstand
that the book of Revelation is not a sealed propleic Re.22:10) as was the prophecy of Daniel@ef.12:4,9).
Nothing has been hidden away out of view or enexdor the understanding of a supposed spiritutd. el
Rather, it is an open text that unveils prophetioldedge through a series of visions to all mahaievers that
will take the time to prepare themselves and dilityestudy it.

Moreover, the Revelation is not a difficult book follow because of its very orderly chronological
construction from beginning to end. Three majoisims of the Revelation are recorded in Revelatierse
1:19 wherein John is told to write down the thitiggt he “has seen” regarding the glorified Chiegt Chapter
1), things “which are” in the Church age (cf. Cleaipt2,3) as well as the state of things in heaweimgl that
same era (cf, Chapters 4 and 5). After that, hedivasted to write of future things “which shall bereafter” (cf.
Chapters 6-22). Those future events are set forémiorganized chronological order as well. Ther&owever,
one notable break in this strict chronology in Ghepl12 and 13 as John pauses in his ongoing dmogrelate
information about persons and events most liketyaioed in a little book that he had been diretbectad and
digest in Revelation 10:8-11. In Chapter 14, trappetic chronology continues on uninterrupted &ehd of the
document.

In our December 2016 newsletter, we discussed tbphpcy of Daniel's seventy weeks followed by a
discussion of the Olivet discourse in our Januacyleebruary newsletters of 2017. Both of theseh@ojes find
their ultimate fulfillment in the book of Revelatio Moreover, as we shall discover, the Revelat®rai
destination document into which all unfulfilled Gleéstament prophecy flows to find its ultimate iflitfent. The
number seven as it is used in Scripture impliefepgon in the sense of completeness. As the bé&kenesis



was a book of beginnings, we find that the Revatais a book of completions. The number sevenamprent
in Daniel’'s prophecy of seventy weeks, which emda final week of seven years. The underlying sinecof
Revelation is also based upon a repeated sergsvehs; the number seven appears in thirty-ones oerses.
Seven candlesticks are seen in Revelation Chaptehith represent seven churches found in Chat8rsAn
interconnected triad of “sevens” underlies a mgortion of the book: seven seals of a heavenlyllsare
presented in Chapters 6-7, the seventh of whiasldaectly into seven trumpet judgments in ChapBet 1, the
seventh of which leads directly into seven bowlsGold's wrath in Chapters 16-18. Seven historicréiglare
presented in Chapters 12-13, and seven final ismrebe observed in Chapters 14-22.

The text of Revelation contains a series of hegwaslons. What John saw in these visions was pteddo
him while he was in a spiritual state; it was sbeetal that it was beyond any ordinary human medéns
description. Therefore, John was sorely presseectard the humanly inexpressible. This necessitaitedse of
descriptive metaphors and allegory. When John vabteit what he saw in this way, he was very catefshy
so specifically or very suggestively in order td as in our interpretation of his words. For ins@nJohn used
the phrase “as it were”12 times, the phrase “lik®Uu14 times, as well as using the words “like™as” alone in
many other places to indicate that he was usinghets to describe what he saw in a vision whewdsenot
able to give us an exact description. For exanipled the shapes of the locusts wéikee unto horses prepared
unto battle; and on their heads wer® it werecrownslike gold, and their faces weis the faces of men”
(Re.9:7; emphasis added).

All of the things, places, or beings containechie Revelation, which we could imagine to be onlyjective
allegory, nevertheless have a literal objectivashasich that the events that surround them mustibked
exactly as they are presented — as past propheeies so often fulfilled. Therefore, it is imperaithat we
accept a literal sense of the text while maintgrarcareful awareness of its objective propheyie siuch that we
do not deviate from its intended meaning (cf. Netist, May 2013). Although the language used in the
Revelation is highly figurative, we must understdimat all of those figures represent real personea events
that we could not understand if they could havenleeressed more openly. The metaphors and akegthrat
John utilized in describing these many visionsiat@ended to be a means to aid our understandiey;dle not
intended to obscure it. Therefore, it is very intaot that we carefully follow John’s allegories etkpas he gave
them, not fabricate additional allegories of oumosn top of them. This leaves us a very narrow tanéllow
between factual neglect and extra-biblical exadgera

In the remainder of this newsletter we shall camsiobsic methods of interpretation, which todayisld3
scholars apply to the book of Revelation. The nsostmon of these methods are the futurist viewhisirical
view, the preterist view, and the spiritualist vieWhe futurist considers all of the major eventsnid in the
Revelation yet to be fulfilled in a future age indiaely preceding and following the second advénlesus
Christ, with the exception of the vision of thergied Christ in Chapter 1 and the primary intehthee messages
given to the seven first-century churches founchiwitthe first three chapters. This interpretati@quires
accepting a very exacting literal prophetic seridbetext and is the view that was held by eattyistians such
as Justin Martyr, Irenaeus and still many others.

All but the futurist view requires a certain ambohdistortion of the text in order to make it éorm to a
non-futurist view. There is a strong warning foogh who would tamper with the contents of the Rl in
this way: “For | testify unto every man that hehrite words of the prophecy of this book, if anynrshall add
unto these things, God shall add unto him the gadiiat are written in this book” (Re. 22:18). Whaldding to
its text by falsely interjecting present-day evemtsidditional allegories and metaphors into tleppecy is most
certainly prohibited, so is the taking away frora grophecy by ignoring various parts of it that does not like,
or by refusing to read, study, and preach abojudgmental passages in order to avoid controvegarding its
harsh message: “And if any man shall take away filoenwords of the book of this prophecy, God stade
away his part out of the book of life, and outla# holy city, and from the things which are writterthis book”
(Re.22:19).

Those holding to what is referred to as the histbrview of Revelation state that most all of tiverds
contained in the Revelation have already beenlé&dfiwithin all or various periods of past historA typical
view is to ascribe the text to various events tbak place during the Maccabean era prior to tharimation of



Christ. The Maccabees, a traditionalist sect oaidum, had organized a successful revolt againdemist Jews
who ruled Jerusalem at that time. In this view, d@héchrist is assumed to have been Antiochus BEpiels, the
ruler of the Seleucid Empire that occupied Paleshiatween the years 175 to 164 BC. In AD 1202, akmo
arbitrarily assigned a day-year principle to thé&@2lays of Revelation 11:3, such that the last ge¥s of
Daniel’s seventieth week was applied to a periggirtoeng with the apostles and ending in his owretith must
be noted that it becomes necessary to stretchhisitirical fact and Scripture text to make all thezle pieces
fit convincingly in any of these historist scheme&lat fact accounts for the rather large numbéntefpretations
based upon this view. It is hard for one to belinag John’s highly detailed account was merelgrided to be a
recapitulation of the past especially in the lighRevelation 1:19, wherein John was told to wait@ut things
that were obviously yet in his future.

Preterism is derived from the Latin woptaeter, which denotessomething that is past or beyond. The
preterist is a more specific historicist who bedig\that the events of judgment recorded in the IR&we have
already been fulfilled during the Roman and Apasteta. They see the second coming of Christ astdaken
place in A.D. 70 at the time of the destructionh&f Temple in Jerusalem by Roman armies. The gileakation
period, which Jesus spoke of in Matthew 24:21iesved as the severe persecution of Christians,haoick
place under the emperor Nero, whom they envisionaagg been the antichrist. In Matthew 24:36 Jesud
that no one knew the “day and hour” of his retireterists say that He did not mention the yeammeh as his
return would be within the lifetimes of the immedigeneration of his disciples. This view is furteapported
by misinterpreting Matthew 16:28 and Matthew 2484 similar manner. A more convincing verse comiyion
used to support this view is found in Matthew 10ngrein Jesus said to his disciples as He semt ¢, “But
when they persecute you in this city, flee ye emother: for verily | say unto yotY,e shall not have gone over
the cities of Israel till the Son of man be come{emphasis added)Revelation 1:3 is also referred to as
supporting this view inasmuch as it reads, “Bleswsetie that readeth, and they that hear the wordki®
prophecy, and keep those things which are writtemetn: forthe time is at hantl (emphasis addedYhese
interpretations are refuted at length @RC Book lll, beginning on page 552. Briefly, Nerosign and
persecution was limited to the Roman Empire, netahtire earth, and he issued no mark restriciegrading
of goods. Moreover, Nero took his own life in AD @8or to the destruction of Jerusalem. Regardiaese
10:23 in the gospel of Matthew, Jesus was mergiyngdhat He would be rejoining them before they yane
over all the cities of Israel. As to the day andhdesus was telling them that the precise dateneato be
known. As to the generation He spoke of, in Mattli®28, He was referring to the revelation thaeRelames
and John observed when He was transfigured on thentain top, revealing Him as the Eternal King (cf.
Mt.17:1,2). In Matthew 24:34, Jesus was not refigrio the life span of his immediate disciples, touthat of
those who would begin to see the predictive signghach He had just spoken being fulfilled in rajgigccession.

Because preterism denies the “blessed hope” o&'Jagure return to the earth for his elect (cft.Zil3),
some only partially accept that position. In thisdified preterist view, Jesus’ return in AD 70 ansidered to
have been but a spiritual return — a precursoist@écond advent that is yet future. Partial-piggecommonly
believe in a second advent of Christ and a gemesalrection of all men at the end of days. Theyatdbelieve
that Jesus will call down to earth to transport @sirch out of harm’s way (i.e. the rapture; cfh4f13-18)
prior to his return to execute divine judgment ugioam earth’s reprobate population that will remaeémind. Nor
do they believe in the coming of an antichristhe last days, whom Jesus will destroy (cf. 2Th®:23n.2:18).

The spiritualist view, also referred to as the lidegiew, states that the events recorded in Redegl have no
literal context at all, but merely point out thgrsficance of various Christian principles andtattes. The severe
judgments related in the Revelation are viewedeiwes as warnings to point out serious consequefmes
Christians who deviate from the faith. This intetation necessitates radically allegorizing thd. t&kis is
generally the view of various hyper-covenantaletswell as the view of religious scholars in maiberal
denominations who render the entire book of theeR&ion as poetic allegory rather than predictik@ppecy. It
must be noted that radically allegorizing the peapés in the book of revelation out of their propesphetic
context could be used to justify almost any sorebgious bent no matter how extreme it may be.

The futurist view is the position put forth in thesmtire work as being by far the most credible té i
faithfulness to the integrety and intent of thispgdretic Scriptural text. @rthur J. Smith, March 2017



