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In this newsletter, we shall discuss the LordsHiplesus Christ by utilizing edited excerpts from
various chapters of the three books contained nvttie Comprehensively Reformed Chrigtianity study series
In Book Ill, Pentecost to the Eternal Ages, we discussed the Christian faith within the contxChurch
history. We saw in the early days of the Churcl dlcaepting Christ as savior began a firm commitrteethe
absolute Lordship of Christ such that many willinguffered poverty and even death through persecuti
thus demonstrating the persistency of the trub.f&ibr approximately a thousand-years, beginnirtbarearly
fourth century, the Church on earth became envdlop&oman churchianity that stifled biblical fagkhen as
it forced everyone — believer and reprobate alikete the temporal church (cf. Book Ill, Chapter.7)7
Although the Reformation Movement in Europe evehtufieed much of its populace from the political
tyranny of the Roman Church, Christians still fotinemselves bound by the religious dictates obvarstate
churches, which still held to much of the same woalt errors and non-biblical traditions as the Rom
church. This eventually led many devout church gsosuch as the Puritans to leave Europe to establis
colonies in the vast North American continent whiiey could freely practice their faith in peaceé Book
lll, pages 250, 276). That early migration of faittbelievers ultimately led to the founding of terld’s first
nation wherein freedom of religious faith was guéead by its laws (cf. Book Ill, Chapter 18.5). dingh that
new found freedom, biblical reform found a cleathpghead without fear of institutionalized persegut

Unfortunately, religious reform did not always @i along sound biblical lines in the United Staiss
political freedom fostered various forms of religgolicense. Beginning in the 1800’s, a form of @edism
became evident that was based upon human expeaadcemotion rather than upon the direct teachmb a
study of Holy Scripture. In Book Il we referred ttds anomaly as “experiential evangelicalism.”dtssence
was most clearly felt in campground revivals asyteng nation expanded westward (cf. Book I, pagg).
Added to the errors of experiential evangelicalisas the constant pressure of religious liberalistnich is
based upon “open deism” in which God is viewed aslalous deity or merely as an intuitive conceifltivv
the mind of man (cf. Book Ill, pages 331, 349, 3%13). As religious liberalism infiltrated evangalism, the
doctrine of salvation became further corrupted ateew form exemplified by the Neo-evangelicalignthe
1940's and 1950's, which was primarily based upenrapid growth of institutionalized churchianity an
expansion of church-building construction (cf. Babbkpage 405; Book I, Chapter 13.1).

In the decades beginning in the 1970's and leaitogthe Twenty-first Century, a resurgence of
paganism or Neo-paganism (cf. Book 1, pages 488, 439), mixed with a rapidly growing secularism
the nation’s churches, further degraded Neo-evaradjsm to the extent that the doctrine of salvatias now
become nothing more than a form of “easy believigmasy believism is characterized by a certain amof
intellectual ascent regarding the facts of the @bapd the person of Jesus Christ accompaniedositiain
religious rituals such as reciting a prescribed/gmaaltar calls, and of course ritual baptism [béwsletter
August 2012). Proponents often misrepresent tleg balievism using the term “free grace.” Certai@lyd’s
grace is free in the sense that it is purely adgiftod, but the implication of the word “free” advocates of
easy believism use it allows them to appropriakeatian for themselves through mere words expregsed
one-time declaration or a ritual completely freeanfy encumbrance upon their sinful lifestyle, peato
thoughts, or actions. There is no true spiritug@ltiléo their belief; it remains superficial anda®ted only in
the flesh (cf. Mt.13:6). They may confess with thieingues, but they do not believe in their he&tfs
R0.10:9). They may enjoy reading portions of thel@as a pleasant religious exercise on occasudrthby
cannot ever partake of the meat of its doctrinechvbdeeply impacts the mind enabling true beliet@rgrow
toward a state of spiritual maturity.

Those who profess this easy believism feel that tieed not remain entirely committed to their aliti
profession as long as they have “properly” engagedr prescribed one-time baptismal ritual and/or
confession, which is considered an unbreakabledddhkir salvation regardless of their future thiots and
actions. We discuss the biblical doctrine of theusigy of the believer in Book |, page 176 and agan page
199 as the perseverance or preservation of théss&lowever, the much simplified “once saved, abvay
saved” doctrine, as it is commonly put forth by Bstp and many other evangelical churches when cwdb



with easy believism brings about secular-mindedaitors or “pseudo-Christians” — those who may otdiya
profess to be true believers on Sunday, but demadasto evidence of saving faith in the way thatthve

their lives day-to-day. Some may not even realie they have been ensnared into a shallow bglsém

with no substance; they are not truly saved — eéxicefhe fantasy of their own minds. This delusmnly

further hardens them to acceptance of the true €éspn which they are totally adrift.

Clearly, easy believism has had a very negativecetfpon true Christian evangelism, with whiclsit i
often falsely associated. The collective wisdomovidedge, and faith of the apostles, which we must
acknowledge and hold in trust for others within @@spel, is being discarded by the pseudo-believerder
to exhibit a simulated or "pseudo-spirituality” dlugh mimicking various outward signs, rituals, angaging
in various forms of petty-legalism. Attempting tdréss up” the Gospel message with “signs” and “wesid
in an attempt to authenticate it through emoti@naliadorn it in ritual, or augment it with poindesiles of
conduct, only hinders the efforts of the Holy Spid reach the lost (cf. Book I, Chapter 14.1). #hse
believers, we must calmly and sanely present theifesh Gospel to others in a conversational tosegu
words that can be easily understood by the unsaweitting all common Christian clichés and espégciall
unsubstantiated fantasy. We must then be readysigea questions in an honest and matter-of-factwiale
letting the Holy Spirit do his work in them as Hees fit. We cannot compel anyone to believe; ordg Gan
open human minds to receive the Truth as it ibfidliy and accurately presented to them.

The pseudo-believer often has an intellectual aretfwotional form of affirmation, such that he may
outwardly profess Christ as Lord in a cosmic segse,does not accept him as Lord over his or hem ow
personal life. Jesus asked of such as these, “.. d&hye me, Lord, Lord, and do not the things wHislay”
((Lu. 6:46)? Pseudo-believers often say that thtgmpt to follow the example of Jesus’ moral teaghj
particularly as found in the Beatitudes (Mt.5:3;1djthout any personal knowledge of God’s gracd tha
transforms lives as is needed to comply with tigg laialling found in the Sermon on the Mount. Theuol®-
Christian may regularly attend church services tlagdpoor, sing in praise teams, teach Sunday kctmwoe
on church boards, and even preach as an ordaimestenifrom the pulpit. But, of these Jesus saithrty will
say to me in that day, Lord, Lord, have we not peged in thy name and in thy name have cast ailsde
and in thy name done many wonderful works? And thidinl profess unto them, | never knew you: depart
from me, ye that work iniquity” (Mt.7:22,23). Théoee, we find that today's easy believism is a very
seductive and dangerous trap for the unwary caymyith it serious eternal consequences.

In direct opposition to the easy believism founddeeply embedded in today's institutionalized
churchianity are those who insist that acceptingstls the Lord of ones life (as well as ones@avs a
necessary prerequisite to genuine conversion tgiae. This school of thought is commonly refert@es
“Lordship Salvation.” A doctrine zealously formuddt in direct opposition to rampant error is ofteself
faulty creating unintentional errors of its own.cdedingly, we find that there is a serious problesith
“Lordship salvation” as it is most often understamasmuch as it would seem to be necessary foraachto
first “clean up our lives” in obedience to Chrias (Lord) through fully forsaking our sin before eald ever
approach Christ to receive redemption. It is evidbat salvation achieved in this way would be caygnt
upon personal works, which is in direct oppositiothe Gospel as presented in Scripture by thetlepeaul.
“For by grace are ye saved through faith; andribabf yourselves: it is the gift of God: Not of ke, lest any
man should boast” (Ep. 2:8-10h this passage we find that grace and even itgf is a gift of God such
that no man can appropriate it for himself by argans he possesses. God through Christ has pravided
way of salvation for his own that is all of Godisge and his grace alone (cf. Newsletter Octob&8R0

Therefore, we find that the common problem withasie believism” and “Lordship salvation” as it is
ordinarily presented, is that they both place as&ty for an initial redemptive action upon thewters of
depraved man who has no understanding of his fali#e and thus has no inclination to seek aftat 8o
receive redemption (cf. R0.3:11). In the mind a# gseudo-Christian, salvation is considered to bienale
one-time transaction with no follow-up necessarthus rendering it empty of substance. In the cdse o
Lordship Salvation personal redemption requireseaipe obedience to God’s Law prior to conversaking
place, which opposes the stubborn nature of fatlan and which is therefore impossible for him toiewe.



It must therefore be clearly understood that salmat purely a unilateral work of God not of any
work or activity undertaken by fallen man individlyaor collectively. God alone is the source antiator of
man’s salvation through a supernatural means ofezsion that comes about in a way that is knowy tml
Himself. The momentous difference between those avhonere pseudo-believers and those who are genuin
is that true believers have the Holy Spirit livimgthin them while the pseudo-believer does not. The
indwelling of the Holy Spirit takes place as a wpal birth received from above (cf. Jn.3:1-8), was
previously discussed in our November 2012 Newsleitel Chapter 5.4 of Book I. When God determines to
save a lost man or woman, the Holy Spirit at faesgins to work in their hearts and minds to contvietn of
their personal sins that issue forth from theilefakin nature. The lost at first perceive thisla&nnoyance of
conscience inasmuch as it opposes the sinful wdijeathat he or she prefers and enjoys. Howeveitha
conviction of sin eventually becomes overwhelmiaghe lost soul, the Holy Spirit begins to revesdub
Christ as savior, thus making Him evident to th@iregenerate mind. The heavily burdened sinnemiind
clear path of salvation before him responds teetiieeaty of the Holy Spirit to embrace Jesus Chkisbm he
had previously rejected. The Holy Spirit then takpspermanent residence in the newborn believeg wh
through that means becomes transformed into arelgmiew creature in Christ (cf. 2C0.5:17).

When we receive Christ, we immediately repent afsis thus turning away from our old sinful way
of life, which has become extremely repulsive to new nature (cf. R0.6:1,2); the Christian has lexn
saved that he may remain in his sin, but to beysatt from it. The saving faith that we have reediis not a
dormant one, but is active in producing good wankthe believer (cf. Book I, Chapter 7Eaith in Action).
Although the overall goal of man is to glorify Gtidough sanctified works, the more particular ratirthis
work varies from one individual to another. God lhaglan for each soul that He saves to performifgpec
tasks that He has predetermined for him to do berearth. “For we are his workmanship created insth
Jesus unto good works which he has preordainedatathould walk in them” (Ep.2:10). The new-found
desire to obey and please God is found only inatteeptance of Jesus’ absolute Lordship, a conbapt t
becomes a self-evident reality once we receiveragpéritual nature.

Although we have instantaneously received a positistate of holiness in the new nature granting us
the security of eternal salvation when we firsereed Christ as our savior, we must continue tagsfie with
the practical aspects of sanctification as we oaetito yield every facet of our personal lives twi€l as our
Lord (cf. Ph.2:12). Practical sanctification isansequence of the renewal of our minds that talee® @s the
Holy Spirit applies Holy Scripture to our inward-stdhoughts. For that reason, a believer must hstaotly
reading and studying the Bible (cf. Ro.12:2). Defdeg upon a person’s circumstances before his csiove
spiritual growth may appear to progress rapidlgome, immediately impacting their lifestyle, but foost it
takes an entire lifetime to approach a practicatiesof spiritual maturity. We must understand #han the
most mature Christian cannot boast that he doesvastcommit sin (1Jn.1:8-10), but only that hestantly
strives to walk in righteousness while despisirggdim that so easily besets him (cf. (Ro. 7:15).

In conclusion, only when we come to understandasiain from the perspective of God’'s Sovereignty
demonstrated in his divine election, do we discdbet Jesus’ Lordship over our personal lives iguih
accordance with Scripture (cf. Newsletter OctolfiEr®and Book |, Section 3). There is no way thatwad
receive eternal salvation from Christ if He is oty God and therefore fully Lord; He would have n
authority to grant it. All true believers not ordgcept Christ as their savior, but also inevitaagept Him as
their Lord. The reality of Jesus’ Lordship solidgiin our minds as a consequence of God’s redesgngtivon
in our conversion and is therefore not in any wgyeequisite to us receiving salvation. Since sJ€frist is
truly Lord of all things, both in Heaven and in tBawe as believers must fully surrender our lisceslim that
He may rule over us, lest we find that we are Bolindering under the failed Lordship of Adam imigh
death continues to reign. While under the fedeealdship of Adam, into which we were all born whes w
came into this world, men remained spiritually deadheir trespasses and sin, but all men in acugphe
headship of Christ as their Lord become spiritualiye in Him (cf. 1Co0.15:22). In the Lord Jesusi€ialone
do we truly possess eternal life over which deathrio power (cf. 1Co. 15:55-57).

© Arthur J. Smith November 2013



