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This newsletter contains edited excerpts fr@omprehensively Reformed Christiani§ook |,
Chapter 3.4God Chooses his owand it is written as a follow-up to the topic oftlanonth’s newsletter
concerning the bondage of man’s will found in BdpkChapter 3.2. In our September 2013 newsletter we
found that man cannot exercise his own will to tiar@od in search of salvation because his witl isondage
to sin that prevents it. Salvation is thereforedegiendent upon the determined will of fallen niis.fully up
to God to intervene with a new birth of man’s gpjdf. Newsletter November 2012) thus awakening him
through a gift of faith to realize and receive theh of salvation in Jesus Christ. It is appatbat God has not
chosen to save everyone, inasmuch as the woretipdast as well as today have been and are fiikbdgreat
numbers of those to whom the Gospel seems butdhsuasense to be ignored, and still others whamritbt
reject Christ and consistently revile his nameijl wlgath finally overtakes them all. Therefore, discover
that God has specifically chosen those who areetsaved through a sovereign process that we @fas t
“divine election,” while He has allowed others tmtinue on their path to destruction unhindered.

God’s divine election is based solely upon his Kooevledge firmly established through his
preordination such that the elect have been untiondily sealed for salvation prior to their natusath on
earth — even before the beginning of the world 2dfi.1:9). As the Apostle Paul said, “For whom he d
foreknow, he also did predestinate to be confortoethe image of his Son, that he might be thebiost
among many brethren” (Ro.8:29). It is very impottah the outset that we make a strong differeotati
between predestination and the philosophical tegshof determinism and fatalism (cf. Book I, Chaj3e,
page 159). Determinism states that all things caiymut as a consequence of previous events as @ caus
sufficient to do so. That is, based upon what hasipusly happened, all future events are predétean
without exception as a result of an unalterabléncbbevents. This concept is useful mathematidaliymuch
less useful regarding material processes sinceutdiof necessity ignore any unexpected variattbasmay
occur in the chain. It fails utterly when we mowetie matter of man’s will and moral choices thatrot in
any way based upon unalterable physical laws, g@d philosophical determinism would suppose. Ifttha
philosophy were to be carried through to its lobibhaological conclusion, none of the fallen ratenankind
could ever be saved from eternal destruction inabnas there would be no way that a man or woman'’s
destructive course of sin could be altered ontedt inevitably begun at birth. Unlike determinidatalism
states that a series of events must happen inutbeefregardless of any individual choices thatraesle.
Fatalism states that there is a hidden mindlesdatigg force or agency that controls outcomesaatiom.
Human choices therefore become meaningless asnipredictable principles of chance command man’s
destiny.

Preordination as expressed by the Apostle Pawdrdiffreatly from both determinism and fatalism
inasmuch as Paul acknowledges the existence dfraghtly God who is able and willing to unconditidiga
intercede for fallen man to alter his course ofogicat a chosen time within his lifespan. Thushimg is left to
blind chance. A man who is bent upon self-destoactiecause of his corrupted will can still be saved
regardless of past events that have occurred ilifdigr of any sinful choices he may have previgusade.
Once his will is released from bondage by the Hayrit, who suddenly indwells him in the new spiak
birth from above, a man’s future choices that hem thased upon true repentance, become bendiisiehiing
his salvation.

Some would dare to ask how God could find faulhwvtitose who continue on the path to destruction
only because He has not willed that they be saRed9(19). In answer, we must first understand Gad
does not need to take any action for men and wdmmgateive their just punishment in Hell. All arerb into
the world with a sin nature thus rendering thereaaly dead in trespasses and sin that seals theatd
destiny. God does not ever take any direct actosend people to Hell. God in his divine wisdom baly
determined not to interfere with the pell-mell rdstvard destruction of multitudes through sovereaibaice,
thus reserving them for a divine judgment that &l @eserved. Therefore, God’s work in the redeampof
mankind is totally positive as many by his divingl are born anew in the Spirit. If man were to fing in
God'’s place, human reasoning would demand thaualh disobedient, rebellious and hopelessly degdrave



creatures be automatically written off as unreddsenand deserving of their appointed destructiothouit
exception. The act of God’s unmerited mercy andegta redeem those of his own out of a totally aepad
mankind while not choosing to save others is tloeecfar beyond human comprehension. It also acsdant
the overwhelming love and devotion the redeemecde Hav Christ their savior, as they experience all
trespasses and sins forgiven hence restoring @eatéellowship with their Creator from which theens
once alienated.

The common argument against the Scriptural doctifi@reordination and divine election is that God
is not being fair handed, which if so would serlgugiestion his integrity. Such questioning woutgkrto the
level of blasphemy. For that reason, the doctringr@ordination is commonly rejected out of handssag a
supposed need to defend God’s holiness. We muststadd, however, that fairness is a concept shadlid
only among equals, particularly so between all mebf the human race, not between the Creatothatd
which He has created. We cannot be so bold astatelito God how He will exercise his merciful gramce
none of us deserve to experience it as we havadglgut forth. Could we then set ourselves up dgguGod
as to his intended purpose for his own creation&y“blut, O man, who art thou that repliest agairsd
(R0.9:20). All men have fallen under the headslhipdam and fully deserve eternal death and destru¢tf.
Ge.2:17). God in the beginning pronounced by hecfetive will” (i.e. by decree) that the soul teats shall
surely die — even before Adam had sinned (cf. G&;Zx.18:20); God’s holiness demands it as arsgtée
of fact. Death is therefore the inevitable conseqaeof sin requiring no intervening action on Gaupkst to
carry out the sentence. God exercises mercy irextreme when He chooses to save any man from that
destruction! “Therefore hath he mercy on whom hé khave mercy, and whom he will he hardeneth”
(R0.9:18), as is his sovereign right to do. We nthstefore conclude that each individual is spedmiify
chosen by God, yes, even created by God for satvati for instruments of his wrath according to diigne
will (cf. R0.9:21-23).

The biblical doctrine of divine election has obwgoumplications for most forms of contemporary
evangelism, which has largely degenerated todaydnt“easy believism” lacking any genuine substance
repentance or persistence. The widespread mesktdge Gospel is truly a universal invitation foregy man
and woman to repent and accept Christ. There ixolusion in the human sense as is evident by td w
“whosoever” that appears in many of Jesus’ statésndfor God so loved the world, that he gave his only
begotten Son, that whosoeveelieveth in him should not perish, but have ewtrlg life” (IJn.3:16).
“Whosoever therefore shall confess me before min,will | confess also before my Father which is in
heaven” (Mt.10:32). The “whosoever” can only besthavho are the elect since all others automatiogjigect
Christ. We also read that “The Lord is not slackaayning his promise, as some men count slackbasss
longsuffering to us-ward, not willing that any shkibperish, but that all should come to repentaii2€®.3:9).
However, the word “any” in this last verse muserdb any of the elect that are temporarily wamdgabout
lost in the sea of debased humanity or else the Wwaitling” as it is found in this verse must in m@xt refer
to the “desirative will” or deep yearning of Godr fall of mankind, inasmuch as God has not declared
anywhere in Scripture that all men will be savedit®the contrary, Jesus Himself declared that mamyld
be cast into Hell (cf. Mt.13:49,50; Re.21:8).

Many will be called by the Gospel, but few will lshosen (cf. Mt.20:16). Here we must make a
distinction between the lost and the reprobatetti@se abandoned to eternal damnation and who@dkpel
only hardens). God seeks out the lost, whom Hetesously elected in eternity to redeem, but rbptes are
those He has not chosen to redeem and are thudaateehto their own devices, which are deserving of
judgment. Because many men and women, for a tippeaa to accept the teachings of Jesus and then tur
away, some would falsely assume that it is poséislgue believers to lose their salvation onaeieed; this
is not possible as Scripture makes very clearJ(fl0:28). Many are attracted (called) to Christviarious
reasons both honorable and dishonorable, but they hot been specifically chosen by God to receiemal
salvation (Judas Iscariot is the classic Scriptexaimple). These are not the lost that God dillgesateks out
to redeem, but the reprobate that do not come ithdoyDoor of the sheepfold of the elect but sneasome
other way with evil intent (cf. Jn.10:1,7). Many thiese are attracted by the general call of thep&amnd



perhaps outwardly perform great religious works daime with very dubious, even disastrous, reqighs
Jude:1:4,10-16). Later, as their true nature isoseq, their personal interest wanes, or the wodorbes
burdensome to them they depart from their falséession of faith (cf. 1Jn. 2:19).

Consequently, we find that the Gospel’s univensatation does not automatically result in univérsa
salvation since not all will truly repent and comeebelieve. Universal salvation (as if such couerebe
considered a reality) would not require any respoaor the part of mankind to repent; all would be
automatically saved as a consequence of Jesushgtdeath — along with their sinful nature. Godistjce
would then be thwarted and Heaven would be spaoilgld the same evil that besets the earth today. God
would have abdicated and Satan would have wonwexild have parity with good. Scripture makes ityve
clear that not all men will be saved when it wavesy clearly about eternity in Hell for the repreddcf.
Ps.9:17; Mt.7:13; 13:49,50; 22:13; etc.).

The doctrine of election also brings forth assueaN¢ithout the firm knowledge that it is God whsha
chosen us rather than we choosing Him, we coulémeach full assurance of our eternal relationship
Him. We would constantly fear that we could letajoour faith in a moment of human weakness and deny
Him — losing all. However, since God has chosenugscan be fully secure in the knowledge that Gad w
not ever change his mind and let us go (cf. Jn9Q0ia this unshakable assurance, our faith is\gtheened
and our choice to follow Christ is made firm by #ress will of God. As Paul wrote to the Thegsialas,
“Knowing, brethren beloved, your election of Godr Bur gospel came not unto you in word only, s &
power, and in the Holy Ghost, and in much assuraricélTh.1:4,5). It was God working within them
through the Holy Spirit that brought forth that @ssce. Only in the firm knowledge that we havenbee
unconditionally elected of God can we experienge &ssurance of salvation and hope of eternablifielow.

We agree with Paul that “the Spirit itself beareiiness with our spirit, that we are the childrénGmd”
(R0.8:16). The Apostle John wrote, “He that hath $on hath life; and he that hath not the Sonaaf &ath

not life. These things have | written unto you thalieve on the name of the Son of God; that ye kmayv

that ye have eternal life...” (1Jn.5:12,13). Suchuess knowledge does not come to us as a resutinés
intellectual prowess that led to a decision that veee made, but rather it comes about from an inner
perception that God Himself has given us when ldelred down to redeem us. “And we know that thed®on
God is come, and hath given us an understandiagywi may know him that is true, and we are in thiat is
true, even in his Son Jesus Christ. This is the®ad, and eternal life” (1Jn.5:20).

Therefore, we find that salvation is not in any wlag result of some decision that we have made as a
result of some chance happening in our life, ndrfeund in some religious ritual or a recitatiohwords that
we have performed; it is God Himself who is thelesiwve source of our salvation. We are held setuge
salvation not of our derelict works, but completefyGod’s grace. In this we can see the amazingep@iv
God’s grace to save even the worst of sinners.eSive through God’s grace have been set free fraia si
bondage we also have attained the certainty oasatz We need no longer fear that in a momenteztkmess
we may lose our faith and turn away from God. “f@have not received the spirit of bondage agafedqg
but ye have received the Spirit of adoption, whenreb cry, Abba, Father” (Ro.8:15). We have beeateck
anew in Christ to do the good works that God ha$osth for us to do and are sent forth in the W@t sons
to freely do our Father’s will (cf. Ep.2:10).

When you look back on that time when you decideiditow Jesus and perceive that you were drawn
to Him by a power beyond your own strength, youehseme understanding of the wonder of divine alacti
In all outward appearance, the decision to foll@su$ seems to be ours alone; yet, we were dratirato
decision by an inner belief that sprang to our miimdthe new birth. Through that unconditional giftfaith,
man, who could not respond to God’s will, beingdbefinhibited by the weakness of the flesh, is eoabled
to respond in obedience to Christ with a great Hidgire. Therefore, we must accept the fact that, Go
working through the Holy Spirit, has given us ettem power to believe. Praise God for his infiniteray and
for his wondrous good will toward us — by God’sagalone we are saved through the marvelous dwiitbf
(Ep.2:8)!  © Arthur J. Smith October 2013



